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4 THE EXISTENCE CHAP. I.

extreme folly, is sadly evident. They live as absolute atheists,
only refuse the title for fear of infamy, or punishment. It will
therefore not be unseasonable to revive the natural notion of the
Deity. Now to establish this truth no arguments are more
convincing than what are level to all understandings. And those
are, ) ;
I. The visible frame of the world, and the numerous natures
in it, all modelled by this supreme rule, the good of the whole.
1. The usual and the extraordinary works of providence to-
wards men according to the moral quality of their actions.
III. The evidences that prove the world had a beginning in time.
IV. The universal sense of the Deity impressed on the minds
of men. : .
1. The first reason is clear and intelligible to all: for it is the
~ inseparable property of an intellectual agent to propound an end,
to judge of the convenience between the means and it, and to
“contrive them in such a manner as to accomplish it. Now if we
survey the universe, and all the beings it contains, their propor-
tion, dependance and harmony, it will fully appear that antece-
dently to its existence, there was a perfect mind that designed it,
and disposed the various parts in that exact order, that one beau-
tiful world is composed of them. The * philosopher conjectured
truly, who being shipwrecked on the Island of Rhodes, and come
to the shore, spying some mathematical figures drawn on the sand,
cried out with joy, Vestigia hominum video, 1 see the footsteps of
men, and comforted his despairing companions, that they were
not cast into a desert, or place of savages, but of men civil and
wise, as he discovered by those impressions of their minds.
And if we observe the frame of the world, the concatenation of
the superior with the middle, and of the middle with the lower
parts, whereby it is not an accidental aggregation of bodies, but
an entire universe; if we consider the just disposing them conve-
niently to their nature and dignity, the inferior and less noble
depending on the superior, and that so many contrary natures
with that fidelity and league of mutual love embrace and assist
each other, that every one working according to its peculiar qua-
lity, yet all unite their operations for one general end, the pre-
servation and benefit of the whole, must we not strongly conclude
that it is the work of a designing and most wise agent?
* Vitruv, Pref. 1. 6,

i/
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———Pulchrum puicherrimus tpse '

Mundum mente gerens, similique ab imagine formans.
BoEr.
To make this more evident, I will produce some instances. -

- 'The sun, of all celestial bodies the most excellent in beauty

and usefulness, does in its situation, motion, effects, publish the
glory of a most wise providence.
- 1. In its situation. The wisest providence could not desxgn'
to place it better with respect to its dignity, or with respect to
the celestial bodies, or the benefit of the lower world. For it is-
Rlaced where the stars by refleesing his glorions light, es tributa-~
ries do homage to him their eovereign, the fountain of their:
beauty. It is jn the midst of the planets, to enlighten them with
his brightyess, and enkindle them with his fire, and thereby de-.
nive o them sych benign qualities and activities, that make them-
. beneficial to mixed bodies. It is the heart of the world, wherein-
all the vital spirits are prepared, and it is so conveniently seated:
a8 to transmit to all, even the most distant parts of that vast bo-:
dy, by perpetual irradiations, the most temperate, various and ef-’
fectual influences, necessary for the production and preservation
of innumerable species of beings init. If the sun were raised to
the stars, the earth for want of its quickening heat would lose its
prolific virtue, and remain a carcass. The air would be filled
with continual oppressing vapours, the sea would overflow the
land. Jf it were as low as the moon, as dangerous effects would
follow, the air would be inflamed by its excessive heat, the sea
boiling, the rivers dried up, every mountain a Vesuvius or Atna;
the whole earth a barren mass of ashes, a desert of Arabia. But
in this due diatance, it purifies the air, abates the superfluity of
waters, temperately warms the earth, and keeps the elemepts i -
such degrees of power, as are requisite for the activity of mixed:
bodies depending on them, It cannat be in another place with-
out the disorder arid injury of universal pature, - .

Besides, there is a sensible proof of a wise director in its * mo=
tion, from whence so many and various effects proceed. The
diurnal motion from east to west causes the day. The sun is th,e

* Some modern philosophers have argued, that the earth is a plmet: but
whether the earth or the sun be the centre of the world, the structure of it is
oot Jess admirable, nor the commerce of ite parts less rcgulnr, nor less come
ulelag that & most wise author framed it,

A3



6 THE .EXISTENCE . CHAP. I.

first spring and great original of light, and by his presence disco-
vers the beauties of the most of visible objects. From bence all the
pleasant variety of colours, to which light is the soul that gives
vivacity. Without it the world would be the sepulchre of itself,
nothing but silence and solitude, harror and confusion. The
light guides our jowrnies, awakens and directs our industry, pre-
serves mutual conversation. And the withdrawing of the sun
from one hemisphere to another is as beneficial to the world by
causing night. . For that has peculiar advantages.. Its.darkness
erilightens us to see the stars, and to understand their admirable
order, aspects, influences; their conjunction, -distances, opposi~
tion,. from which proceed their different effects in all passive bo-
dies. . Now: what can be more pleasant than the ornaments and
diversities of these twins of time? Besides, by: this distinction
of the day and night there is a fit succession of labour and-
rest, of the works and thoughts of men ; those proper to the day,
detive and.clear ; the other to the night, whose obscurity prevents
the wandering of the mind through the senses; and'silence favours
its calm contemplations. j :

And the constant revolution of day and night in the space of
twenty-four houts, is of great benefit. If they should continue
six entire months together, as under the poles, though their space
would be equal in the compass of the year as now, yet with pub-
lic disadvantage. The shining of the sun without intermission,
would be very hurtful to the earth, and to its inhabitants. And
its long absence would cause equal mischiefs by contrary qualities.
For the nature of man and other living.creatures cannot subsist
long in travail, without repairing their decays by rest. Now' the
succession of day and night in'that space, fitly tempers their la-
bour and repose.  After the toilsome service of the day, the sun
retires behind the earth, and the night procures a truce from busi-
ness, unbends the world, and invites to rest in its deep silence and
tranquillity. And by sleep, when the animal operations cease,
the spirits that were much consumed in the service of the senses,
are renewed, and united, in assistance to the vital faculties ; the
body is restored, -and at the springing day made fresh and active
for new labour. So that the wisdom of the Creator is as visible
in the manner of this dispensation, as the thing itself. And it is
an observable point of providence in ordering the length and short-
ness of days and nights for the good of the several parts of the
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winter; that they may pass from one to another without violent
alteration.

- To attribute these revolutions, so just and uniform to chance,
is the perfection of folly: * for chance, as a cause that works
without design, has no constancy-ner order in-its effects. If a
die be thrown an hundred times, the fall is contingent, and rarely
happens to be twice together on the same square. Now the al- -
ternate retrns of day and night ‘are perpetual in all the regions
of the universe. And though neither the one nor the other begin
nor end their course twice together in the same point; so that
their motion appears confused ; yet it is so just, that at the finish-
ing of the year they are found to have taken precisely as many .
paces the one as the other. In the amiable war between them,
though one of the two always gets, and the osher loses the hours,
yet in the end they retire equal, and the vicissitudes of seasons
with an inviolable tenor succeed one another. Who ever saw the
various scenes of a theatre move by hazard in those just spaces of
time, as to represent palaces or wpods, rocks and seas, as the sub- .
Ject of the actors required? And can the lower world four times
in the circle of the year chenge appearance, and alter the seasons
sp conveniently to the use of nature, and no powerful mind direct
that great work?  Frequent discoveries of an end orderly pursued,
must be attributed to 3 judicious agent,

The psalmist gmded not only by 1mpm,txon but renmn, de-
clares, “The day is thine, the night also is thine, thou madest
the summer and winter.”” But this I shall have occasion to touch
on afterward. '

* Qarezor 63t vigu 7o vov alvie 0 Ty, Alyeras—drist,
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CHAP. II.

"Fhe air a 8t mediam te convey the hgl\t and influences of the be.veu to the
.lower world. It is the repository of vapours that aye drawn up by the
sun, and descend in fruitful showers, The winds of great benefit. The
“separation of the sea from the land the effect of great wisdom and power,
That the earth is not an equal globe, is both pleasant and useful. The
Jeague of the elements considered. Excellent wisdom visible inplants and
fruits. The shapes of animals are answerable to their properties. They
‘regularly act to preserye themselves. The bees, swallows, ants directed by
p excellent mind. .

e

, E expansion' of the air from the ethereal heavens to the
earth, is another testimony of divine providence. For it is trans- -
parent-and of a subtile nature, and thereby a fit medium to con-
vey light and celestial influences to the lower world. It receives-
the-first impressions of the heavens, and insinuating without resist-
ance, conveys them to the most distant things. By it the great-
est mumbers of useful objects, that cannot by immediate applica-
tion to our -faculties be known, are transmitted in their images
and repmematlons as colours and figures to the eye, sounds
to the ear. It is necessary for the subsistence of animals that live
by respiration. It mixes with their nounshment, cools the inward
heat, and tempers its violence.

Besides, in the air vapours are attracted by the sun, till they
ascend to that height to which its reflection does not arrive, and
there osing the sol of heat that was only borrowed, by degrees
return to their native coldness, ‘and are gathered into clouds,
which do not break in a deluge of waters that would wash away'
the seed, but dissolving into fruitful showers, fall in ‘millions of
drops to refresh the earth; so that what is taken from :t without
loss, is restored with immense profit.

The air is the field of the winds, an invisible generatlon of spi-"
rits whose life consists in motion. These are of divers ‘qualities”
and effects, for the advantage of ‘the world. Some are turbid,’
others serene and cheerful ; some warm and refreshing, ‘others cold -
and sharp; some are placid and gentle, others furious and stor-
my; some moist, others dry. They cleanse and purify the air that
atherwise would corrupt by the settling of vapours, and be de-
structive.to the lives of animals, They convey the clouds for the
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universal benefit of the earth: for if the clouds had no motion
but directly upwards, they must only fall on those parts from
whence they ascended, to the great damage of the earth. For
moist places that send up plenty of vapours would be overflowed ;
and the highest parts, to which no other waters arise, would be
unfruitful. Now the winds are assigned to all the quarters of the
world, and as the reins are slack or hard, they guide the clouds
for the advantage of the lower world. ‘

The separation of the sea from the land, and containing it -
within just bounds, is the effect of almighty wisdom and good-
ness. For being the lighter element, its natural situation is aboyve
it. And till separated, it was absolutely useless as to habitation
or fruitfulness. It is now the convenient seat of terrestrial ani~
mals, and supplies their pravisions. And.-the sea is fit for navi-
gation, whereby the most distant regions maintain commerce for
their mutual help and comfort.. © .

The rivers dispersed through the veins of the eqrth pmewe
its beauty, and make it fimitful. They are always in motion, to
prevent corrupting, and to visit several parts, that the labour of.
cultivating may not.be in.vain, And that these waters may nat.
fail, -the innumerable branches spreaqd thraugh the earth, at last
unite- in the main body of the sea. What they pour into it,
through secret channels they derive from it, by a natural perpe-
tual circulation, not to be imitated by art. - In this we have a_
clear proof of the wisdom and goodness of the Creator.

That the earth is not an equal.globe, but some parts are raised.
inte hills and mountains, others sunk into deep vallies; some are
immense plains, affect with various delight, and are useful for ex-
cellent ends: not only for the production of minerals, of marble
and stones requisite for buildings; but for the thriving of several
kinds of grain and plants that are necessary for food or.* medi-
cine: for some love the shade, others the sun; some flourish best
on rocks and precipices, others in low moist places; some delight
in hills, others in plains. Thus by the unequal surface of the
earth, is caused a convenient temperature of .air and soil for its

productxms ¥
. Add further, the w:sdom of the Creator is discovered by ob-

* Ne sylvee quidem bumidiorq; pature facies medicinis caret, sacra illa
parente rerum omnium, nusquam non remedia disponente homini, ut medicina
fieret ipsa solitudo, Plin. . :
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If we observe the lower rank of animals, their kinds, shapes,
properties, it is evident that all are the copies of a ‘designing
mind, the effects of a skilful hand. Some of them are fierce,
others familiar ; some are servile, others free; some crafty, others
simple, and all framed conveniently to their natures. How in-
congruous were it for the soul of a lion to dwell in'the body of a
sheep, or that of an hare to animate the body of a cow? It
would require & volume to describe their different shapes, and fit-
ness to their particular natures. Those which are fruitful in ma-
ny births, as swine and dogs, are furnished with many teats for
the supply of their nourishment; which * Tully observes to be the
certain effect of provident nature. Besides, creatures merely sen-
sitive are acted so regularly to preserve themselves and their kind,
that the reason of a superior agent 1 shines in all their actions.
They no sooner come into the world but know their enemies, and
either by strength or art secure themselves. They are instructed
to swim, to fly, to run, to leap. They understand their fit nou-
rishment, and remedies proper for their diseases. Who infused
into birds the art to build their nests, the { love to cherish their
young? How are the bees instructed to frame their honey-combs
without § hands, and in the dark, andofsuchaﬁguredutamong
all other of equal compass and filling up the same space, is most
capacious? The comsideration of their art and industry, their
political government and providence, and other miraculous quali-
ties, so astonished some great wits, that they attributed somethmg
divine {| to them.

Esse apibus partem divine mentis, & haustus
ZAtherios dizere——
—<—Some there are maintain

That bees deriv'd from a celestial strain,
Aud heasenly race.

® Atq s ut iuteMigamus, nihil horum esse fomut-m, & baec omnia esse pro-
vide sollertisq ; pature, que multiplices feetus procreant, ut sues, & canes,
his mammarum dafa est multitudo, quas eadem paucas habent que pauca
gigount,

+ Quid est i his in quo non nature ratio intelligentis appareat? Tull,

1 Quid dicam quantos amor bestiarum sit in educandis custadiendisq; iis
. que procreaverint, usq; ad eum finem dum possint se ipsa defendere? Tull,

4 Quis non stupeat hoc fieri posse sine manibus? nulla interveniente doc-
trioa banc artem nasci,

i Quid non divinum habent, nisi quod moriuntur? Quintil, l’irgfl. <
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‘What moves the swallows upon the approach of winter to fly to
a more temperate clime, as if they understood the celestial signs,
the influences of the stars, and the changes of the seasons?
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CHAP. Ill.

The body of maa formed with perfect duign for beauty and usefulness. A
shart description of its parts. The fabric of the eye and hand admirably
discovers the wisdom of the maker. The erect stature of the body fitted

" for the rationai soul. Man by speech is fitted for society. How the affec-
tions are discovered in the countenance. The distinction of persons by the
face how necessary. The reasonable soul the image of a wise and volun-

tary agent.

I WILL now briefly consider man, with respect to both the parts
of his compounded nature, wherein are very clear evidences of a
wise maker.

The body is the most artificial of all perishing things in the
world. It is justly called the store-house of proportions. It is
equally unpossxble to add any thmg but what is superfluous, or to
take away any thing but what is necessary. How many internal
parts, divers in their qualities and figures, are disposed with that
providence, that all operate according to their proper natures, and
not one can be, I do not say better, but tolerably in any other
place, as well for its special as the common benefit? All are so
justly ordered, with that mutual dependance as to their being and
operations, that none can be without the whole, nor the whole
without it. So that if with attentive eye we consider this, it
might seem that in making the body, the design was only re-
specting convenience and * profit: but if we turn our thoughts
from that which is within this unparalleled piece, and regard the
various forms and structure of the outward parts, the graceful
order that aderns them, we might imagine that the maker only
designed its regular visible beauty. - + As Phavorinus comparing
the writings of two famous orators, observed that if one word be
taken from a sentence of Plato, you spoiled the elegance, if from
Lysias, the sense. So the taking away the least considerable

* Omnia in hominis figura non solum ad usum, verum etiam ad venustatem
apta. Twull.

+ Platonis oratione verbum aliquod demas, de elegantia detraxerit, si ex
Lysia, de seatentia.
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part from the body, spoils its comeliness, or usefulness. * Two
great philosophers have left excellent discourses of the parts of
the body justly esteemed among their most noble works. Galen
after an exquisite observation of the symetry of this fabric, chal-
lenged the Epicureans, to find but one of all the numerous parts
that compose it, the least vein or fibre, that was not serviceable
for its proper end, or might be better if changed in its fonn, tem-
perature -or ;place, and he would embrace their opxmon, that
chaqwmdnapﬂwrofnt. Inpprtxcuhrhemakes an inquiry
whether the, heart that.does the office of the sun in that little
world, ceuld be. placed better than in the middle of the breast,
and evidently proves it could not, with respect to the uses of the
several faculties, that from it, as the first fountain, derive neces-
sary supplies for their exercise. For this reason he says, that by
deseribmg the use of the parts, he composed a true hymn in
praise of the wise maker.

_ What knowledge is requisite to. descnbeallthatnswonderﬁxl
in it? The contempering the differing humours in just weight
and measure, the inviolable correspondence established between
all the parts of the performance of natural, vital, and animal ope-
rations? - To touch upon a few things* The stomach that by an
unkuown virtue prepares the nourishment, the heart and liver, the
two seas of bload ; the one more gross, the other more refined and
spirituous; the veins-and arteries their inseparable companions,
that diffuse themselves into innumerable rivulets, and convey the
blood and spirits of life; the nerves, the secret channels, that
from the brain derive the spirits of sense and motion ; the muscles
that give it various motions; the ﬂeshy parts. of different sub-
stance and quality. according to. their various offices; the mem-
branes in-that diversity, some finer, some thicker weaved accord-
ing to the quality of the part they cover; the mwardfatthat pre-
serves the warm bowels from drying; up; the marrow wherewith
the instrumeats of motion are oiled and made nimble and expe-
dlite ;-the bones that suppart the building of such different forms,
m,qpnlmes, and so fitly joined: these are a full con-
vietion that a divine mind contrived it, a djvine hand made and
fashioned it,

1 . WB s 3nphgya ﬂxn,m on v gngdis is co@ms xal Sk % 3
orpall- i N pud» Baraarwn. Gal, de Fat, Form,

~
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+ I will more particularly consider the curious fabric of the eye
and hand. The eye is a work of such incomparable artifice, that
whoever understands it, hath a sufficient proof of his skill that
formed it. This is most evident by dissecting it, and representing
the parts separate one from another, and after reuniting them,
and thereby discovering the causes of the whole composure, and
‘of the offices proper to every part.

" That that may be understood without seeing it, is, that there
is no member in the whole body composed of more parts, nor
more different, nor ordered with more exaet wisdom between
themselves in one frame. Their situation is so regular and ne-
cessary, that if any of them be never so little displaced, the eye
is no more an eye. It includes three humours that are transpa-
rent, and of different thickness, the one resembling water, the
other glass, the other crystal, and from them borrows their names:
to vary the place, the distance, the less or greater thickness, the
figure that is peculiar to each of them, would render the eye al-
‘together useless for seeing: for the refractions of the light that
enters through the pupil would be disordered ; and the rays not be
united in a point, to paint in the retina, the images of visible ob-
jects, which is the last disposition from whence the act of seeing
follows. Several tunicles involve it, one of which is perforated
(as much as the little circle in the middle that is called the pupil)
to give open passage to the images flowing from their objects.
The muscles by their agency raise or cast down, turn or fix it.
The nerves fastened to the brain, convey a supply of spirits for
the sight, and transmit the representation of all visible objects
without confusion to the internal senses.

If we consider the hand by the most exact rule of proponlon,
" it is evident that its substance and shape are most conducive to
beauty and service. If the fingers were not divided, and sepa-
rately moveable, but joined together with one continued skim,
how uncomely, how unuseful would itbe? Of an hundred effects,
‘ninety would be lost. All that require variety of motion, subtilty
‘of art, or strength, could not be performed. But the fingers
being disjoined, it is fit to do whatever the mind designs, or ne-

cessity requires. It works entirely, or in parts; it brandishes a
sword, or manages a pen; strikes on the anvil with a hammer, or
uses a delicate file; rows in the water, or touches a lute. It is fit
for all things, adapting itself to the greatest and least: all which
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advantages the * philosopher expresses with admirable brevity,
An divisione manus componendi facultas est, in compositione divi-
dendi non esset. Suppose the fingers were of equal length and
bign%s, great inconveniences would follow. And in this the di-
vine wisdom is eminent, that what at first sight seems to be of no
conscquence, yet is absolutely necessary, not only for all the re-
gular, but for most works of the hand. If the fingers were ex-
tended to the same measure, it were able to do nothing but what
the four longest can. And how uncomely would such a figured
hand appear? When that beauty is lost, that springs from vari-
ety in things alike. Besides, how unprofitable a part were the
hand if the fingers had within one entire bone, not flexible to
grasp as occasion requires? Or if a fleshly substance only, how
weak and unapt for service? What strength or firmness for la-
bour? Even the nails are not superfluous; besides their grace-
fulness, they give force and sense to the points of the fingers. If
one be lost, the feeling in that extreme part is very much lessen-
ed, that is so necessary for the discerning of things.

To these I shall add two other considerations that discover
perfect wisdom in the framing of the human body.

1. Its structure is very different from that of brutes, whereby
it is a fit instrument of the rational soul. The brutes bemg
merely terrestrial animals, are perpetually grovelling and poring
downwards, seeking no more than their food. They have no
commerce with the heavens, but so far as it serves them for the
earth, as being only born for their bellies. But in man the pos-
ture of his body, interprets that of his soul. 1 The stature is
straight and raised, expressive of his dominion over the creatures
made for his use. The head is over all the less noble parts, and.
the eye so placed that the mind may look out at those windows
to discover the world in its various parts, to contemplate the

* EJ 3 pspmyaricdal, xal 15 ados, Xa ™ Quaw 5 xugds, Asaipitn
) N \ L wo N o~ ’ H ’ ’ ¥ .
yag xal woAvxdns, in yag i 7 Haspirm shas xal curdivn ey & TaTw 3
dxin 8x {regs.— Arist. b, 4. de part. animal cap, 10,

+ Quid ergo plenius Argumentum & mandum hominis, & hominem sui cau-
sa, deum fecisse quam quod ex omnibus animantibus solus, ita formatus est,
ut oculi ejus ad ceelum directi, facies ad deum spectans sit? Ut videatur ho-
minem deus quasi porrecta maou allevatam ex humo ad contemplationem sui
excitasse, Lactand.
. B
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heavens its native seat, and be iristructed and excited to admire
and love the divine maker.

2. If we consider man complexly as joined with society, to
which he is naturally inclined, he is so formed as to give or re-
ceive assistance for his preservation and comfort. The tongue
his peculiar glory, the interpreter of the thoughts, and reconciler
of the affections, maintains this happy commerce. Besides, the
face makes known our inward motions to others. Love, hatred,
desire, dislike, joy, grief, confidence, despair, courage, cowardice,
admiration, contempt, pride, modesty, cruelty, compassion, and
all the rest of the affections, are discovered by their proper as-
pects. By a sudden change of the countenance are manifested
the deepest sorrow, the highest joy. As the face of the heavens
veiled with clouds, by the breaking forth of the sun is presently
cleared up. And (which is above the imitation of art) different
affections are represented in a more or less expressive appearance
according to their stronger or remisser degrees. Timanthes the
famous painter, wisely drew a veil over Agamemnon’s face, pre-
sent at the sacrifice of his innocent daughter; despairing to ex-
press and accord his several passions, the tenderness of a Father,
with the majesty of a king, and the generosity of the leader of an
army. This way of discovery has a more universal use than
words. The ministry of the tongue is only useful to those that
understand our language, but the face, though silent, speaks to
the eye. The countenance is a crystal wherein the thoughts and
affections, otherwise invisible, appear, and is a natural sign known
to all. For this manner of expression is not by the common
agreement of men as signs absolutely free or mixed, but from the
institution of nature, that always chooses what is most proper to
its end, being guided by a supenor director according to the rules
of perfect wisdom.

Moreover, the innumerable different character in the faces of
men to discern every one, is the counsel of most wise providence,
for the universal benefit of the world. For take away this dis-
tinction, and all the bands of laws, of commerce, of friendship
are dissolved. If we could not by singular inseparable lineaments
distinguish the innocent from the guilty, a brother from a stran-
ger, the worthy from the unworthy, all truth in judgments, sin-
cerity in relations, distinction of merits, security in trade would
be destroyed. In short, human societies cannot be preserved
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without union and distinction; the one prevents division, the
other confusion. Union is maintained by speech and other
signs of the inward dispositions of the heart; distinction is cau-~
sed by the variety of coantenances. And it is considerable that
so few parts composing it, and in so small a compass, and al-
ways in the same situation, yet there is such a diversity of figures
as of faces in the'world. * Seneca propounds this as a spec-
tacle worthy of admiration, though the stoical pride, falsely
esteemed greatness of mind, would scarce admire miracles.

And as the frame of man’s body, so much more the rational
soul, his eminent prerogative above all sensible beings, discovers
the Deity. The superior faculties, the understanding and will,
whereby he makes a judgment and choice of things in order to
his happiness, declare it to be the living image and glory of ,a
most wise and voluntary agent. The admirable composition of
two things so disproportioned, a spiritual and material sub-
stance in the human nature, is an argument of his omnipotent
skill, who united them in a manner inconceivable to us. But
the nature, qualities, and operations of the soul, shall be more
distinctly considered afterwards. And by this short account of
some parts of the world, we may sufficiently discover the perfec-
tions of the maker. We must pluck out our eyes, and extinguish
common sense, not to see infinite wisdom, power and goodness
shining in them, the proper marks of the Deity.

* % In‘er catera propter quee mirabile divini artifices ingenium est, hoe
quoq existimo, quod in tanta copia rernm, nusquam in idem recidit; etiam
que similia videotur, cum cootuleris diversa siot,
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CHAP. 1V.

The vanlty of Epicarus’ opinion of the world’s original discovered, from the
visible order in all the parts of it. Chance produces no regular effects,
The constant natural course of things in the world proves that it is not
framed nor conducted by uncertain chance. The world was not caused by
the necessity of nature. In the search of causes the mind cannot rest till it
comes to the first, Second causes are sustained and directed in all their
workiogs by the first. The Creator, though invisible in his essence, is visi-

ble in his effects.

BEFORE I proceed to the other head of arguments, I will
briefly show the vanity of those opinions that attribute the pro-
duction of the world to chance, or to the sole necessity of nature.

It was the extravagant fancy of Democritus, and Epicurus after
him, that the original of the world was from the fortuitous en-
countering of atoms, that were in perpetual motion in an immense
space, till at last a sufficient number met in.such a conjunction
as formed it in this order. It is strange to amazement, how so
wild an opinion, never to be reconciled with reason, could find
entertainment. Yet he left a numerous school, many followers
tenacious of his doctrine, the heirs of his frenzy. It is very easy
to show the vanity of this conceit, that supposes all, and proves
nothing.

That these particles of matter should thus meet together, it is
necessary they move: * now from whence is the principle of
their motion, from an internal form, or an external agent? If
they will be ingenuous and speak true, they must answer thus,
from whence soever they have it, they have it: for if they did
not move, their opinion cannot proceed a step further. But sup-
posing their motion to be natural, what powerful cause made
them rest? How are they so firmly united? Have they hooks
that fasten, or birdlime, or pitch, or any glutinous matter, that
by touching they cleave so fast together? They must grant
something like this, otherwise they cannot unite and compound,

# Cum in rerum natura duo sint quserenda, unum que materia sit ex qua
queq; res efficiatur, alterum quee vis sit que quidq; efficiat, de materia
disseruerunt epicurei, vin & causam efficicntem reliquerunt. ZT'ul. de, fin,
ud, 1.
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and then the Epicurean opinion is presently dissipated. Suppo
sing them triangular, circular, square, or of any other regular, or
irregular figure, yet they can make no other compound, than a
mass of sand, in which the several grains touch without firm'
union. So that it is very evident whether we suppose motion or
rest to be originally in the nature of matter, there must be a
powerful efficient to cause the contrary. - Besides, by what art did
so many meet and no more, and of such a figure and no other, and
in that * just order as to form the world, a work so exact that by
the most exquisite skill it cannot be made better? Add further;
how could these minute bodies without sense, by motion produce
it? 'This is to assert that a cause may act above the degree of its
power. '
Can we then rationally conceive that a confused rout of atoms
of divers natures, and some so distant from others, should meet
in such a fortunate manner, as to form an entire world, so vast
in the bignesss, so distinct in the order, so united in the great
diversities of natures, so regular in the variety of changes, so
beautiful in the whole composure, though it were granted, that
they did move, and that one of their possible conjunctions in
some part of eternity were that we see at present? Could such
a strict confederacy of the parts of the universe result from an ac-
cidental agreement of contrary principles? It is so evident by
the universal experience of men, that regular effects are caused
by the skill of a designing agent, that works for an end, that
upon the sight of any such effects, there is not the least shadow
of a suspicion in the mind, that it proceeded from blind and
counselless chance. If we should hear one make a plea fora
cause, with such powerful reasons and eloquence as are most
proper to convince and persuade his judges to decide it for him,
can we doubt whether he understands what he speaks, or casu-
ally moves the organs of speech? And yet if he did not move
them by chance, one of the casual motions equally possible with
any other, would be that performed at present. If a thousand
brass wheels were thrown on a heap, would six or eight meet so
fitly, as by their conjunction to organize a clock, that should dis-
tinguish the hours? Or, is a skilful hand requisite to join them,
and direct their motion? And did the planets, those vast bodies,

* 8i sensu carent nec coire tam disposite possint, quia non potest quice
quam rationale perficere nisi ratio. Lact.

B 3
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by chance ascend to the upper part of the world, and join in that
order as to measure the time exactly for so many past ages?
Who ever saw a dead statue formed in the veins of marble, or a
well proportioned palacer with all rooms of convenience and
state, arise out of a quarry of stones without a sculptor to fashion
the one, and an architect to frame the other? Yet marble and
stones are more disposed to make a statue, or a building, that
are the materials of them, and only require skill and workman-
ship to give them form, than atoms mixed together are to make
the world. Indeed * Pliny faintly tells a story of a fabulous ring
of Pyrrhus, in which an agate was set, distinctly representing not
by art, but pure hazard, Apollo with his harp in the midst of the
nine muses. The first reporter was defective, that he did not
oblige us to believe, that the sound of his harp was heard in con-
cert with the muses. It would have been a wonderous fine mi-
racle, and the belief as easy that a stone might be a musician, as
a painter.

Now if the effects of art are not without an artificer, can the
immense fabric of the world be other than the work of a most
perfect understanding? Who fixed the foundations of the earth?
Who laid the beautiful pavement we tread on? Who divided
and adorned the chambers of the spheres? Who opened the
windows to the light in the east? Who encompassed it with the
immense vault of the starry heaven hanging in the air, and sup-
porting itself? Could artless chance build it? No man, unless
totally deserted of reason, can possibly have such a fancy. Let
reason judge how could the world be otherwise than it is, sup-
. posing it framed by a designing cause? All things are disposed

divinely, that is, by perfect wisdom, as public necessity and or-
nament require. What the psalmist observes conceming the
heavens, is equally true of all the other parts of natyre,  Their
line is gone out, to signify the exactness of their proportion.”
If this be the effect of chance, what is the product of design?
Can reason distinguish between things artificial, wherein the feli-
city of invention appears, and things rude not done by rules in
the works of the hands, and can it not discover the manifest
pfints of wisdom in the order of the universe? + How much

* Fama est, & habuisse fertur, non arte, sed sponte paturee, ita discorren-
tibus maculis, ut musis quoque singulis sua redderentur insignia.

+ Si est aliquid in rerum natura, quod hominis mens, quod ratio, quod vis,
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more skill is evident in the frame of the world than in all the ef-
fects of human art, so much the less folly would it be to attribute
the most curious works of art; than the production of the world

quod potestas humana eflicere non possit, est illud certe quod jllud efficit ho-
mioe melins, Xd ante quid potius dixerim quam deam.

B4
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It is true there is an evident connection of causes and effects
in the celestial and elementary world, whereby times and seasons
are continued, and the succession of mutable things is preserved,
so that nature always consuming, remains entire. Though all
vegetative and sensitive beings die, yet the species are immortal.
For the living are brought forth to succeed in the place of the
dead. But the inquiring mind cannot rest here: for it is im-
possible to conceive a train of effects, one caused by another,
without ascending to the first efficient that is not an effect. For
nothing can act before it exists. The order of causes requires
that we ascend to the supreme, which derives being.and virtue
to all the intermediate. Thus nature produces things from se-
minal causes, that depend on things already in being. The seed
of flowers and trees suppose the fruits of the earth before
growing, but the first tree could not be so produced. To fancy
an infinite succession of causes depending one upon another, with-
~ out arriving to a first, can only fall into the thoughts of a disor-
dered mind. How came this horse, that lion in nature? It is
by generation from another, and that from another, and so infi-
nitely. How came this man into the world? It is because he
was begotten by such a father, and he by another, and so infi-
nitely. Thus athcism that rejects one truly infinite cause, is
obliged to admit an infinity in all things, an incomprehensibility
in all trings. It is therefore evident the efficient principles in
nature are from the sole power of the first and independent cause.
They could not proceed from themselves; and that a most wise
and powerful being is the original of all things is as evident. Is
it conceivable that the insensible mass that is called matter,
should have had an eternal being without original? Whereas
there is not the least imaginable repugnance in the attributes of
the first and highest being, in whom all those perfections concur,
which as proper to the Deity, are formed in the mind in the idea
of it, as his spiritual nature, eternity, immensity, wisdom, omni-
potence, &c. of which it is equally true, that no one either abso-
lutely or relatively considered, involves a contradiction, that make
it impossible for the Supreme Being to possess it; is it not per-
fectly inconsistent to attribute to matter the lowest and most con-
temptible of all beings, the highest and most noble perfection,
and independent existence? One may assert it in words, but
uot seriously witheut the utter deserting of. reason. Man in-
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comparably excels this matter, he understands it, and that un-
derstands not him, yet he has a derived being in time. It is
therefore necessary that that should have some cause of its being.
But supposing the self subsistence of matter from eternity; could
the world, full of innumerable forms, spring by an impetus from
a dead formless principle? It is equally impossible that a blind
cause, casual or fatal, should give being and order to the uni-
verse.

Besides, all subordinate causes are sustained in their beings
and powers by fresh influences from the first, and directed in their
operations. To attribute the manifold effects in the world to se-
cond causes working in a blind manner without an universal in-
tellectual mover, that disposes, tempers, and governs them, is as
unreasonable as to attribute human works to the common instru-
ments of art, without the direction of the understanding that uses
them. The hand or pencil has not skill to do any thing, but as
it obeys the mind, that gives it the impression of art, and regu-
lates its motion. The earth knows not the various fruits that
spring from it, nor the sea its living productions. And the sun,
though a more specious, is not a more intelligent and artificial
agent. Nature under another name is the ordinary power of
God, that by its intimate concourse with second causes produces
and supports things. And it is one of the considerable wonders
of his providence, that the stream of perishing things, always
emptying, is always full ; there being a supply from the fountains
of contmual productions of what is lost in the dead sea: so that
the world is always the same, and always new.

And from what hath ‘been argued, we may judge how unrea-
sonable it is to doubt whether there be a principle in nature of
excellent wisdom, because not seen in his own essence: For if
reason compel us to acknowledge that the works of art wrought
by manual instruments, proceed from an unseen mind that direc<
ted their motions according to the idea framed in itself, we ought
" more strongly to conclude there is a * divine mind though invi-
sible to mortal eyes, that contrived at first, and with knowledge
performs all the works of nature. To deny the existence of a
being not subjected to our outward senses, is equally of no force

% Ei 3t #x 73 Baime aurdr, 83 dhes Qricopey, & QuAaioper vort T SpdioTn=
T8 775 Weds 10 TEXVRs xglorws.—Gal. de opifice hominig,
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in both the instances. By the same reason St. Austin con-
founds the atheist objecting that he could not see the Deity, to
whom he propounds this question, that since his body was only
visible, and not his soul, why should it not be buried? ~And upon’
the reply, that the * quickening presence of the soul was evident
in the actions of life performed by the body; he truly infers, if a
vital principle imperceptible in itself is discovered by vital actions,
the Deity, though by the perfection of his nature undiscernible to
our senses, is clearly seen by the light of his effects. And those
who are wilfully blind, if God should by any new sensible effects
make a discovery of himself, yet would remain inconvincible: for
the arguments of his presence from extraordinary effects, are lia~
ble to the same exceptions pretended against the ordinary.

To what has been said concerning the proofs of the Deity from
the frame of things in the world, and the ordinary course of natu-
ral causes, I shall add further, that in every age such events have
befallen men with that congruity to their actions, that natural
reason has clearly argued from hence, that an immortal provi-
dence observes them, and rewards them accordingly. Indeed
pometimes there is a promiscucus dispensing of temporal good and
evil things for most wise reasons; partly to convince men that the
recompences of moral actions are not distributed by the just God
here, but reserved for the next life: and partly that the founda~
tion of true virtue might not be taken away; for that consists in
preferring the honest good before the pleasant or profitable in this
world ; so that there could not be a perfect choice of it, if the cer-
tain expectation of a present temporal benefit were the motive to
allure men to its practice: but usually it is otherwise. Common
experience verifies, that estates unjustly got, either waste away
insensibly, as a body by the secret force of slow poison, or speedily
are scattered by the luxury of the next heir, whereas what is ob-
tained by honest industry, has a blessing conveyed along with it.
And sometimes the divine providence is so visible in retributions
here, that impiety itself cannot overlook it. As when good men
are signglly preserved from imminent dangers, and become suc-
cessful in worthy designs beyond all human expectations. Or in
punishing the wicked: as, 1. When there is such an exact cor-

® Unde scio quia vivis, cojus animam non video? Undescio? Respon-

deblis, quia loquor, quia ambulo, quia operor. Stulte, ex operibus corporis
sgnoscis viventem, ex operibus creaturs non aguescis creatorem ?
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respondence between the evils one has done, and the evils he suf-
fers, that the signatures and prints of the crimes are apparent in
the sufferings. Per que quis peccat, per hac & torquetur. The
complices of the sin, are the executioners of the punishment 2.

When there is such a concurrence of circumstances in a judg-
ment, either as to the time and place, or the instruments, that it
is not possible for the considering mind to reckon it among ca-
sual things, or to attribute it merely to second causes,to the rage
of enemies, but must rise higher, and acknowledge that the blow
was reached from a just and sure hand, that disposed of all acci-
dents, and of the counsels and resolutions of men for the accom-
plishment of his righteous will. Or, 3. When persons .in the
highest dignity, who have abused their power by cruelties to
others, are miserably cut off.. Even heathens adored a power
above, that has more sovereign authority over the greatest mo-
narchs, than they have over the meanest slaves. Many pregnant
examples may be alleged; I will instance in a few: thus Ado-
nibezec instructed by his punishment concerning his sins, gave
glory to God: ““Threescore and ten kings, having their thumbs
and their great toes cut off, gathered their meat under my table:
as ] have done, so God hath rewarded ine. It astonished one of
the * wisest and most virtuous of the Romans, that Pompey
should perish in the defence of the juster cause, and Cesar pros-
per in his violent usurpation; but if he had lived a while longer,
and seen the + usurper killed in the senate-house that Pompey
had dedicated to the common-wealth, where Cesar then exerci-
sed his tyranny, and that dying he fell at the feet of Pompey’s
statue, all stained with his blood, the darkness had been dispel-
led, and providence cleared up to his sight. 1 Herod for assent-
ing to the impious flattery of the people who deified him, was
immediately struck with a shameful disease, and consumed by
wretched vermin, as the just punishment of his pnde § Pope
Alexander the sixth, was poisoned with that wine he had prepa-
red for the murdering some rich cardinals. || H_enry the third of
France was cut off by a stroke as dreadful as unexpected, on that
day of the month, and in that chamber where he was president
of the council that contrived the bloody massacre of the proteat-

®Cato : Res divin® habent multam caliginis.  + Pist. Life of Juljus Cgsar,
1 Josephus, § Guicciardine, | Meaeray.
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ants. Though that abhorred fact was done by the malicious
fury of a monk, yet the circumstances argue the process of divine
Justice, that by the time and place, the perpetual witnesses of
actions, gave evidence of his crimson guilt against him. In
short, though extraordinary calamities may befal men for causes
indiscernible to us, yet often there is such a perspicuous demon-
stration of a holy just providence in them, that all are compelled
to confess there is a God that judges the earth,

CHAP. V.

The beginning of the world proved from the uninterropted tradition of it
through all ages. The invention of the arts, and bringing them to perfec-
tion, an argument of the world’s beginning. The weakness of that fancy
that the world is in o perpetual cigculation from infancy to youth, and to
full age, and a decrepit state, and back agaip, so that arts are lost and re.
covered in that change. The consent of nations a clear argument that
there is a God. The impressions of nature are infallible. That the most
men are practical atheists; that some doubt and deny God in words, is of
no force to disprove his existence. There are no absolute gtheists. Na-
ture in extremities bas an irresistible force, and compels the most obdurate
to acknowledge the Deity,

I SHALL now come to the second head of arguments for the ex-
" istence of the Deity, drawn from the proofs of the world’s begin-
ning; from whence it follows that an eternal intellectual cause
gave it being according to his pleasure. For it implies an exqui- -
site contradiction that any thing should begin to exist by its own
power. Whatever is temporal, was made by a superior eternal
power, that drew it from pure nothing. And the other conse-
quence js as strong, that the cause is an intellectual being that
produced it according to his will. For supposing a cause to be
entirely the same, and not to produce an effect that afterwards it
produces, without any preceding change, it is evident that it
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operates not by necessity of nature, but voluntarily, and there-
fore with understanding: as a man who speaks, that before was
silent, according to the liberty of his will.

Now of the world’s beginning there is a general tradition deri-
ved down through the uninterrupted course of so many ages to
us. It is true, the philosophers renewed the confusion of tongues,
that disunited the builders of Babel, in their account of the
architecture of the world: yet they generally agreed it was made
by a most wise agent.  And this doctrine is so agreeable to rea-
son, that you may as soon bridle the current of Nilus, and make
it return to its fountain, as suspend the persuasion of it in the
minds of men, or make it turn back as false. Now what ac-
count can be given of this uncontrolable opinion? It is most
rational to conceive that it came from the first man, (instructed
by his Creator) when the tradition was easy, the world not being
numerous. v

Add to this the rudeness of former ages, and the simplicity of
living becoming the new-made world. This account the most
ancient histories give of the rise of commonwealths, that the first
nations were a confused chaos, till the soul of society was infused
to regulate them. But that which I shall particularly insist on
as a convincing proof, is this; the invention of many arts benefi-
cial to men, and the bringing them to perfection by degrees. If
the world were without beginning, it would have had no age of
childhood and ignorance, but being always old, and instructed by
infinite study and experience, it would have always known what
it successively learnt in the school of the last three thousand
years, since the memorials of profane histories are transmitted to
us. Some that asserted the eternity of the world, were sensible
of the force of this argument, and made a pitiful shift to evade it.
They fancied, that though the world had no beginning, yet as
animals proceed by different ages, till they arrive at extreme and
impotent old age; in like manner it happened to the earth, not
in all its parts at once: for then in that vast succession of ages,
the world and race of men had been spent; but sometimes in
one part, and after in another. But with this difference, that
whereas man after decrepit age never renews his youth, a coun-
try once wasted with age, returns by virtue of the celestial influ~
ences to its former vigour, and is in a perpetual circulation to
new infancy, new youth, and so to old age. And from hence it
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is, that it learns again those things that were well known in for-
mer ages, the remembrance of which was entirely lost. But the
vanity of this fiction is easily discovered. :

1. Is it possible that in such a number of years, of which me-
morials remain before and since this fiction, that in no part of
the world should be seen or heard of this decrepit age and new
childhood, which according to this opinion hath innumerable
times happened in the circle of eternity, sometimes in one, some-
times in another province? If we fancy nature were so change-
able according to the revolution of the heavens, we may with
equal reason believe, that by various conjunctions of the stars, it
hath and may fall out, that water should burn, and fire cool ; that
serpents should be innocent, and lambs pernicious; that flies
should live an age, and eagles but a day.

2. Since it is affirmed that the whole world doth not sink into this
oblivion at once, it must follow that in some vigorous parts of the
knowledge of arts still remained, and from thence should be deri-
ved to other parts (that were ascendmg from their ignorance) as
it is usual in the commerce of distant regions. So that it will
never fall out that arts and sciences once invented should be to-
tally lost. It is true, some particular nation, not by change of
nature, but human accidents, may lose the arts wherein it for-
merly flourished; as is eminently visible in the Greek, that is now
far more ignorant and unpolished than in former ages. But this
cannot with any pretence of reason be said of the whole world.
It is evident therefore if the world were eternal, it had always
been most wise and civil, and that its gradual attaining the
knowledge of things of public advantage, is a sufficient convic-
tion of its begmning in time, by the counsel and will of an intel-
lectual agent.

To the still voice of reason, the lond voice of all nations ac-
cords in confirming this truth. The civil, the barbarous, the
fixed, the vagabond, the free, the enslaved, though divided into
80 many empires, and kingdoms, and provinces, and many so dis-
tant that not the least commerce passes between them, though
80 contrary in a thousand fashions and customs that depend on
the libérty of men that is mutable, yet * all consent in the ac-

# Omues duce natura eo vehimur, ut deos esse dicamus, Cic. lib. de nat.
Deor  Arist. lib, 1. de Cel, Plat, lib, 10, de Leg.  Plut. cont. Colet, in fin,
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knowledgment of a God, being instructed by nature that is always
the same, and immutable. It is as natural to the human under-
standing by considering the frame of the world, to believe there
is a God, as it is the property of the eye to see the light. Ari-
stotle supposes that if some persons from their birth were confi-
ned to dwellings under the earth, and afterwards should ascend
" into these habitable parts, that upon the first sight of the hea-
vens and earth, with their visible ornaments, of the regular and
established course of nature, they would conclude that they were
the works of God. The assent to this truth is enforced, but,
without offering extreme violence to the rational facultxes, none
can contradict it. Indeed in their * conceptions of him, few
have the glass of the mind so clear and even as to represent him
aright. Some divide what is indivisible, and of one make many
gods. Some attribute corporeal parts to a pure spirit; some
figare him in statues to make the invisible seen; and in other
manner deform him. Yet no error, no ignorance has absolutely
defaced the notion of him. And that no societies of men are-
without the belief of a first being, superior to all things in the
world, and of absolute power over them, and consequently wor-
thy of supreme honour from all reasonable creatures; their pray-
ers, vows, sacrifices, solemnities, oaths, are a visible testimony,
From hence it is that conscience acquits or condemns, shines or
burns, refreshes or torments according to the innocence or guilt of
men’s actions, with respect to the divine judgment-seat. Thisisa
witness none can reproach, a judge none can decline, an execu-
tioner none can resist. Though the guilty person may be secure
from human justice by force or concealment, yet he feels secret
palpitations, is in perplexity and confusion from the fears of a
superior justice to which he is accountable. Nay, sometimes an
enraged conscience constrains an offender to reveal his crimes,
though a death full of misery and shame be inevitable upon the
discovery. The reflections of an accusing mind, cause such ter-
rors as no powers of men can inflict or remove. These were ex-
pressed by the poets under the répresentation of angry furies, not
to be corrupted by any solicitations, that with flaming brands,
and whips of scorpions eagerly pursue the guilty, and make them
restless even in the midst of outward prosperities.

# Quales sint variom est, esse, nemo negat. Cic,
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* As when wild Pentheus, grown mad with fear,
‘Whole troops of hellish hags about him spies,
Two bloody suns stalking the dusky sphere,
And twofold Thebes runs rolling in his eyes :
Or through the scene staring Orestes flies,
With eyes flung back upon his mother’s ghost,
That with infernal spirits all embost, g
And torches quench’d in blood duth her stern son accost,

But on the contrary, the testimony of conscience when clear
and innocent produces that tranquillity, complacence and joy,
that no outward troubles can extinguish.

The weight of this argument is great: for that which is com-
mon to the whole species, and perpetual from its first being
through all its duration, is the { impression of nature, which in
its universal principles either of the understanding, or the will, is
never § deceived. Thus the inclination to that good that is con-
venient to our faculties; the approving as most just to do to ano-
ther what we desire in the same circumstances should be done to
us, are natural principles, whose rectitude and verity are so evi-
dent, that no man is so contumacious as to require a proof of
them. If we discredit its authority in this single instance, that
there is a God, we may with equal reason suspect its testimony
in all other things; that the persons we converse with are phan-
toms, that the objects that strike our senses are only shadows,
that what appears white is black, that what is felt as cold is hot,
that what is evident to all men’s minds is false, viz. that the
whole is greater than a part. In short, the most rational dis-
courses would have as little firmness and certainty, as the inco-
herent fancies of one that is distracted, or dreams. We must
renounce sense and reason, having no assurance of such things as
are clear, and manifest, but the instinct of nature that determines
our assent. Now what account can be given of the sense of the

* Fletcher. Christ’s victor.

+ Dos anime a primordio. Terf. Quisquamne est hominum qui non cum
istius principil notione diem prime nativitatis intraverit? cui non sit ingeni-’
tum, non impressum, non insitum esse regem & dominum, ceterorumgue
queecang ; sunt moderatorem? Armob. 1. 1.

} Quz cst enim gens, quod genus hominum, quod non habent sine doetrina
anticipationem quandam deorum? De quo autem omnium natura consentit,
id verum esse necesse est.  Tul, lib. de nat, Deor,
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Deity indelibly * stamped on the minds of men? From
whence is it that of all their thoughts, none is more evident
than that of an eternal being sovereign in all perfections?
And as it is impossible to conceive a circle without round-
ness, or a body without extension, or a man without reason,
80 it is not possible to conceive a God but under the notion of a
being absolutely perfect, and therefore eternal, and independent
in his existence, which is the first of all perfections. If there be
no God, from whence comes it that nature has impressed such a
strong belief of a being not only false but impossible? For if
there be no Ged, it is impossible there should be. There is no
middle between the two attributes of being, necessary and con-
tingent. And that an eternal being should now begin to exist, is
a palpable contradiction. We must therefore conclude that the
author of the human soul has so framed it, that by the free use of
its faculties it necessarily comes to the knowledge of its original.
From hence it is universal and constant. And cgn there be a tes-
timony of equal authority, clearness and sincerity as this of na-
ture, understoed in every language, and received in every place ;
and where it is most simple, it is most the same, and therefore
more convincing.

To elude the force of this argument there are several weak
evasions, .

L. That the most men are practical atheists, and live without
God in the werld. To this I answer:

1. That men deny God in their warks, is of no validity to dis-
prove the natural notion of him; for by this confession we must
cancel almost all the law of nature. How many notoriously re-
bel against the infallible principles of common réason? How
many dishonour their parents? Yet there is no precept more
clearly natural, and acknowledged by the rudest nations, than the
obligation to the immediate authors of our lives. How many by
fraud or rapine enrich their estates, or violate the honour of the
marriage-bed, and do that to others they would not haye done to
themselves? But though they contradict the law of nature in
their actions, can they abolish it in their hearts? Can they
make conscience dumb, that it shall never reproach their impie-
ties, because they are deaf to its voice? It is as impossible as to

# Qua enim nobis natura informationem deorum ipsorum dedit, eadem in-
scalpsit in mentibus, ut eos 2ternos & beatos baberemus.— Tull,
' C
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transform themselves into another kind of being, and become
brutes in nature, because they resemble them in their dnsposmom
and practices.

2. It is said by the patrons of impiety, that the disquiets of
conscience are impressions from without, caused by education or
vain fears that arise from the dark temper of the body, or the
weakness of the mind, or from low ignorance of the * natural
‘causes of such things as astonish men: as eclipses were formerly
and still are terrible to some nations, that look on them as pre-
sages of great calamities from angry heaven.

But the folly of these pretences will appear if we consider.

(1.) That false principles instilled by parents and masters in
our education, though strongly believed while the reverence of
our instructors hinders a free inquiry, yet, when reason is disen-
tangled, it gets a clear victory over them: but the terrors of the
guilty conscience cannot be entirely overcome: from whence it
is evident that the notion of a God has a foundation in human
nature.

(2.) These fears are not the effects of melancholy, for they
often surprise sinners of a brisk sanguine temper, who try all the
ways of mirth and jollity to bribe or stifle conscience, but in vain,
The sense of guilt imbitters their purest wines, a secret horror is
discordant with their cheerful music; the wounded mind bleeds
inward though they fear it never so much.

(3.) This trouble does not spring from a weak scrupulous
mind: for the most enlightened and strongest spirits, when under
the conviction of guilt, cannot dispute themselves out of miserys
nay, according to the degrees of their knowledge, are the degrees
of their sorrow.

(4.) Thunder and lightning are tem'ble to those who under-
stand the natural causes of them as well as to the ignorant; there
being in every man a tacit apprehension of them as the prepared
instruments of vengeance in God’s hands, who has set up a tri-
bunal in conscience,and pronounces a secret sentence there. In
short, conscience is an immortal power inseparable from man,
and thoughts accusing or excusing are inseparable from the re-
membrance of his actions. It is evident therefore that God is
the author of conscience, and as he has not left himself without

¢ Magnis doceo de rebus, & arctis, religionum animum nodis exsolvere
pergo, Lucret. 1, 4,
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an external witness in the works of creation and providence, so
not without an inward witness in the breast of man, that can
never be totally silenced.

3. It is objected, that there are speculative atheists who deny
the existence of a God. To this I answer.

(1.) Supposing that some are atheists in opinion, it doth not
follow that the belief of the Deity is not a pare universal princi-
ple of nature. For by all men, we must understand those in-
whom the sense of nature is not perverted. Things of the clear-
est certainty have been denied by some. We feel motion, yeta
philosopher disputed against it. The argument is convincing
that snow is white, because it appears to all men’s eyes; though
to the eye that wants its native sincerity, and infected with a vi--
cious tincture, it appears of another colour. Now it is certain
that atheism is not produced by generation from the natural dis-
courses of the mind, but from the putrefaction and rottenness of
manners. Those who have lost their reason in sensuality, and
submit their understandings to the guidance of their corrupt af-
fections, that is the seeing faculty to the blind, are most inclined
to atheism. And they can never come to that impious height
without obliterating in the guiltiest manner, the lively characters
of reason and humility. Such are as prodigiously irregular from
the true constitution and perfection of the minds of men in re-
spect of belief, as a * bird without wings would be from the na-
tural composure of the bodies of all others, in respect of parts.
Monsters cannot dishonour, and are no pattern of the species.
And shall the contradiction of a few bribed by. their lust, disau-
thorise the consenting testimony of mankind ?

(2.) There is no absolute atheist that is, of such a firm persua-
sion that there is no God, as excludes all doubts and fears of the
contrary. It is true, as a pretext for their licentiousness, and to
give boldness to their fearful impiety, some obdurate wretches may
desperately deny the supreme Eternal Power, to whom they are
accountable; but no violence can entirely choke this natural no-
tion and belief of the Deity, it has such deep and strong root in

*Ei 3 efeymv‘ro tvrw £V p»wum alims du'o xe xeu' Tphis ofsoy xaus'
rmmv xai' avau-&e; 7:1@’, exrrympevw 8 Ty Juxny aMyov xal

dyovoy xai d'xagwov, w's o'luu® Mav &5 Gug amgﬁ', w's dgws
dwlegos. Max, Tym
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the human spirit. The vital spark will fly in their faces, not-
withstanding all their endeavours to tread it out. As the princi-
ple of life appears not in a swooning fit, yet it is only retired
from the outward parts and still remains in the body; so this
principle though not sensible for a time, yet is not extinguished
in the soul. Sharp afflictions will awaken the apprehensions of
a God in the most stupified consciences, and inspire them with
new life and motion, and make them breathe out humble suppli-
cations, for mercy and help, to the Deity whom they denied be-
fore. Of this we have numerous instances: I will produce some
that were signal. One is recorded by Aschilus. That the Per-
sian messenger in his narrative to the king, of the overthrow of
his army by the Grecians, related that those gallants who before
the fight in the midst of their cups and bravery denied God and
providence as secure of victory, yet afterwards when furiously
pursued by their enemies, they came to the river Strymen, that
was frozen and began to thaw, then upon their knees they
mournfully implored the favour of God, that the ice might hold
and give them safe passage over from the pursuers.* Nature in
extremities has irresistible workings, and the inbred notions of
the Deity, though long suppressed by imperious lusts, will then
rise up in men’s souls. Tullus Hostilius is another example, who
disdained to express submission to God by acts of worship, as a
thing unbecoming his royal state, but when his stubborn fierce
mind was broke in his diseased body, he used all the servile rites
of superstition, and commanded the people to join with him,
thinking by his flattering devotions to appease the ineensed Deity,
Bion the philosopher, was a declared atheist, till struck with a
mortal disease, and then as a false witness on the rack, confessed
the truth, and addressed himself by pi-ayers and vows to God for
his recovery. Egregious folly, as the + historian observes, to
think that God would be bribed with his gifts, and was or was
not acccording to his fancy. And thus it happens to many like
him. As a lamp near expiring shines more clearly, so conscience

* Tuncadeo fracti cam corpore sunt spiritus illi feroces, ut qui ratus antea
nibil minus regium quam sacris dedere animum, repente omnibus magnis par-
;isq; superstitionibus obnoxius degeret, religionibusque populum impleret,

Liv, lib. 1,

t Mawpos &’ o5 E3erey Tivig puds 76 Oei'ov €vas. Laert. in Bion.
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that burned dimly for a time, gives a dying blaze, and discovers
him who is alone able to save or to destroy. But how just were
it to deal with them as * Herofilus with Diodorus Cronus, a
wrangler that vexed the philosophers, by urging a captious argu-~
ment, against the possibility of motion. For thus he argued: a
stone, or whatever else, in moving itself, is either where it is, or
where it is not; if where it is, it moves not; if where it is not,
then it will be in any place, but where it is. While this dispu-
ting humour continued, one day he fell, and displaced his shoul-
der, and sends in haste for Herofilus, of excellent skill in sur-
gery. But he desirous first to cure his brain, and then his shoul-
der, told him that his art was needless in that case: for according
to your own opinion, this hone in the dislocation either was
where it was; or where it was not, and to assert either, makes the
displacing of it equally impossible. Therefore it was in vain to
reduce it to the place from whence it was never parted. And
‘thus he kept him roaring out with pain and rage till he declared
himself convinced of the vanity of his irrefutable argument. Now
if, according to the impiety of atheists, there is no God, why do
they invoke him in their adversities? If there be, why do they
deny him in their prosperity? There can no other reason be-as-
signed but this, that in the state of health their minds are dis-
persed, and clouded with blind folly, in sickness they are serious,
and recover the judgment of nature. As it is ordinary with dis-
tracted persons, that in the approaches of death their reason re-
turns: because the brain distempered by an excess of heat, when
the spirits are wasted at the last, is reduced to 'a convenient
temper.

® Sext, Empir, 11,
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CHAP. VL.

The belief of the Deity uo politic invention. The asserting that it is neces-
sary to preserve states in order, is a strong proof of its truth. No history
intimates when this belief was introduced into the world. The continu-
anee of it, argues that its rise was not from a civil decree. Princes them-
selves are under the fears of the Deity. The multitude of false gods does
not prejudice the natural votion of one truc God. Idolatry was not uni-
versal. The worship of the only trauc God is preserved where idolatry is
abolished.

1. 1T is objected, that the belief of the Deity was at first in-
troduced by the special invention of some in power to preserve
the civil state; and that religion is only a politic curb to restrain
the wild exorbitance and disorders of the multitude. This ad-
mits of an easy refutation.

1. Those corrupted minds that from pride or sensuality presu-
med to exempt men from the tribunal of heaven, yet affirmed
that a city might rather be preserved without fire and water, the
most necessary elements, than without the religious belief of a
God. Egregious lovers of mankind! and therefore worthy of
esteem and credit, since they divulge that doctrine, that if belie-
ved, the world must fall into dreadful confusion by their own ac-
knowledgment. But such is the divine force of truth, that its *
enemies are constrained to give testimony to it. For is it con-
ceivable that an error not in a light question, but in the supreme
object of the mind, should be the root of all the virtues that sup-
port the civil state, and truth if discovered should have a fatal
consequence on government, subvert all societies, and expose
them to the greatest dangers? How can they reconcile this with
their declared principle, that the natural end of man is the know-
ledge of truth? It were less strange that the constant feeding on
deadly poison, should be requisite to preserve the natural life in
health and vigour, and that the most proper food should be per-
nicious to it. So that the objection if rightly considered will
confirm the religious belief of a Deity. Indécd it is evident that

® Deos agere curam reram bumanarum credi, ex usu vite est: pmnasque
aliquando seras, punquam irritas esse,  Plin. lid. 2o
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all civil powers suppose the notion of a God to be an inseparable
property of human nature, and thereby make their authority sa-
ered in the esteem of the people, as derived from the universal
monarch. Thus they make use of that natural love that is in
men to their own persons, their lives, liberties, and children, as a
powerful constraint to obedience. Is this affection then so natus
ral and universal, the effect of policy? None were ever so vain
as to pretend so. And certainly the belief of a God is as natural
to a man, as the love to himself and his nearest relations.

2. They can give no account of what they so boldly assert.
What historian ever recorded, that in such an age, such a prince
introduced the belief of a Deity to make obedience to his laws to
be a point of religion® It is true, politicians have sometimes
used artifice and deceit to-accomplish their ends. Lycurgus pre-
tended the direction of Apollo, and Numa of the nymph Egeria,
to recommend their laws to the people. Seipio and Sertorius
made some other god to be of their council of war, to encourage

their soldiers in dangerous enterprises. But this mask only de-
ceived the ignorant. The more intalligent discerned the finesse
of their politic contrivance.

3. Is it conceivable that the belief of the Deity, if its original
were from a civil decree, should remain in force so long in the
world? False opinions in philosophy, adorned with great elo-
quence by the inventors, and zealously defended for a time by
their followers, though opposite to no man’s profit or pleasure, yet
have lost their credit by further inquiries. And if the notion of
a God were * sophisticate gold, though authorized with the royal
stamp, - .could it have endured the touchstone, and the fire, for so
many ages without dlscovery? Could it have Passed the test of
s0 many searching wits, that never had a share in government?
Can we ratiapally suppose that in such a succession of time no
discontented person, when the yoke of government was uneasy,
should disclose the arts of affrightment, and release the people
from imaginary terrors, that with courage they might resume
their liberty? It is a true observation, no single person can de-
ceive all, nor be deceived by all. Now if there be no God, one
person has deceived all by mtmducmg the general belief of a

® Non tam dabilin opinio permaneret, nec coufirmaretur diutwrnitate
‘temporis, neq nna cum seculi wtatibus homioumgq j inveterare potuisset, Cic,
c 4
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God into the world, and every one is deceived by all, believing
s from the universal authonty of mankind.

4. The greatest princes are under the awful impressions of the
Deity. Those raised to the highest thrones are not free from in-
ward anxieties, when the guilty conscience cites them before Hiy
dreadful tribunal. Of this we have their unfeigned declarations
in the times of their distress. Now it is inconceivable they
Would voluntarily perplex themselves with a fancy of their own
creating, and dread that as a real being, which they knew to be
feigned. This pretence therefore cannot without an open defi-
ance of reason be alledged.

ITL. It is objected that the consent of mankind in the acknow-
ledgmeit of a God is no full conviction of his existence, because
then we must believe the false gods that were adored in the
world. To this it may be answered.

1. The multitude of idols c#eated by superstitious fancies, is a
strong presumption that there is a true God. For all falsehood
is supported by some truth, deceit is made credible by resem-
blance. The heathen worship though directed amiss, yet proves
that a religious inclination is sound in’its original, and has a real
object to which it tends; otherwise idolatry, the corruptlon of it,
had not found such a fa.cnhty and disposition in men to receive it.
2. Idolatry hath not been universal in all ages and nations.
The first causes of it and motives that preserved it are evident.
The nation of the Jews was freed from this general contagion:
for we may as rationally argue from their own histories concern-
ing their belief and practice, as from the histories of other na-
tions. And when a veil of darkness was cast over the heathen
world, some were enlightened by true reason to see the folly of
the superstitious vulgar that stood in awe of their own imagina-
tions. The philosophers privately condemned what in a guilty
compliance with the laws of state they publicly owned. Nay,
even the lowest and dullest among the Gentiles generally acknow-
ledged one Supreme God and Lord of all inferior deities. As
Tertullian observes,.in their great distresses, guided by the inter-
nal instructions of nature, they invoked God, not the gods to
their help.

3. That the belief of one God is a pure emanation from the
light of nature is evident, in that since the extinction of idolgtry,
not a spark remaining in many parts of the world, it is still pre-
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served in its vigour and lustre in the breasts of men. Since the
plurality of gods have been degraded of their honour, and their
worships chased out of many countries, and the ideas of various
ancient superstitions are lost, the only true¢ God is served with
more solemn veneration. Time, the wise discerner of truth from
falsehood, abolishes the fictions of fancy, but confirms the uncor-
rupted sentiments of nature.

Thus it appears, that the most specious objections produced
(by these who would fain be atheists) to enervate and destroy the
belief of the Deity, are so miserably weak, that they rather
strengthen it. It is that which one very pertinently said to some
that were arguing against God and religion, if you proceed to dis~
course in this unreasonable manner, in truth you will cenvert me
from atheism. For what more just cause of aversion and horror
can there be in a person, in whom judgment and honesty are not
perfectly extinguished, than to find himself in the same opinion
with such wretched extravagant creatures?

To conclude this discourse; what rational doubt can remain
after 8o strong a witness of the Deity external from the universe,
internal from the frame of the human soul? If we look through
the whole compass of natural beings, there is not one separately
taken, but has some signature of wisdom upon it. As a beam of
light passing through a chink in a wall of what figure soever, al-
ways forms a circle on the place where it is reflected, and by that
describes the image of its original, the sun. Thus God in every
one of his works represents himself tanquam solis radio scriptum.
But the union of all the parts by such strong and sweet bands, is
a8 more pregnant proof of his omnipotent mind. Is it a testimony
'of great military skill in a general to range an army, composed
of divers nations that have great antipathies between them, in that
order as renders it victorious in battle? * And is it not a testi-
mony of infinite providence to dispose all the hosts of heaven and
earth so as they join successfully for the preservation of nature?
It is astonishing that any should be of such a reprobate mind, as
not to be convinced by the sight of the world, a visible word that
more gloriously illustrates the perfections of the Creator, than the
sublimest eloquence, that conceals what it designs to represent:

* “Oxep iv vyxvPegrinys, bv spatowidm fymudv, TeT0 by xoopd Osls.
drist, do m'd'
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when * Sophocles was accused by his ungrateful sons, that his
understanding being declined with his age, he was unfit to man-
age the affairs of his family ; he made no other defence before the
judges, but recited part of a tragedy newly composed by him, and
left it to their decision, whether there was a failure in his intel-
lectual faculties: upon which he was not only absolved but
crowned with praises.

What foul ingratitude are those guilty of, who deny the divine
wisdom, of which there are such clear and powerful demonstra-
tions in the things that are seen? Abhorred impiety! Worthy
of the most fiery indignation ; and not to be expiated with a sin-
gle death. None except base stupid spirits that are lapsed and
sunk below the rational nature, (as a noble 1 philosopher justly
censures them) are capable of such prodigious folly and perverse-
ness. Yet these are the pretenders to free reason and strength of
mind, and with a contemptuous smile despise the sober world, as
fettered with servile principles, and foolishly softened by impres-
sions of an unknown, uncertain being, and value themselves as
more knowing than all others, because they contradict all. Ri-
diculous vanity! As ifablind man in a crowd sometimes justling
one, sometimes another, should with impatience cry out, do you
not see? When he is under a double blindness, both in his eyes
and understanding, not seeing himself, and reproaching those
that see, for not seeing. In short, this great truth shines with
so bright an evidence, that all the sons of darkness can never
put out, and can only be denied by obstinate atheism and ab-
surdity.

* Tantum enim sapientize in mtate jam fracta, dedit, ut severitatem tribue
nalis in theatri pavorem verteret. Hicr. Epist ad nepot.

+ Abeos xas' rawedy xas' dvasdis yov0, merdampevoy Tor’s $¢lar~
pols. Maz. Tyr. orat. prim, Quid sit deus,
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CHAP. VII.

‘The duties of understanding creatures to the Maker of all things. Admira-
tion of his glorious perfections visible In them, This is more particularly
the duty of man, the world being made eminently for him. The causes
why the Creator is not honoured in his works, are men’s ignorance and in-
observance. Things new rather affect us than great. An humble fear isa
necessary respect from the creature, to the Divine MaJesty and Power,
Loveand obedience in the highest degrees are due frem men to God, in the

-quality of Creator, Trust and reliance on God is our duty and privilege.

LLET us now briefly consider the indispensible duties of rational
creatureswlthmpect to the Maker of all things. And those
‘are, - ..

-I. To acknowledge aud admire the Deity, and his perfections
that are so visible in his works. For there must be a first cause
from whom that receives being, that cannot proceed from itself.
In all the forms of things there are some characters stamped of
the divine wisdom, that declare his glory, some footsteps impres-
sed of his power that discover him, some lines drawn from his
goodness that demonstrate him. And so much praise is justly
due to the artificer as there is excellence of art and perfection of
workmanship appearing in the work. This duty is especially in-
.cumbent on man, because the world was made with a more emi-
nent respect for him, than for angels or animals, For if we con-
sider the diversity of its parts, the multitude and variety of sen-
sitive natures of which it consists, and the art whereby it is fra-
.med according to the most noble idea and design of highest wis-
:dom, it is evident it was principally made for man, there being
-an adequate correspondence between them, with regard to his
faculties and the objects. It is true the angels understand more
perfectly than man the union, order and beauty of the world, an
incomparable proof of the Maker’s perfections, but they are not
capable of knowledge or pleasure by tastes, smells, sounds, which
are only proportioned to make impressions on material organs.
And is it agreeable to wisdom that an object purely sensible
should be chiefly intended for a power purely spiritual? Neither
-are the beasts fit spectators of the divine works. For the mate-
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rial part to which sense can only reach, is the least notable in
the frame of nature, and the economy of the world. They cannot
discover the dependance between causes and effects, the means
and end, nor the wisdom that ordered all. These are only for
the vision of the mind, which they want. The volume of the
world to them is like a fair printed book composed of sublime
matter and style, but opened to one that sees the beauty of the
characters, without understanding the language it speaks, and the
wisdom it contains. An eagle by fixing its eyes on the sun cannot
measure its greatness, nor understand the ends of its motion.
The world would be lost, if only for them. But the wise Creator
united these two distinct natures in man, and placed him in this
theatre of his magnificence, that by the ministry of the senses he
might have perception of the external part, and by his reason dis-
cover what is most worthy to be knewn ; the admirable order that
distinguishes and unites so many and such different natures, and
guides all their motions, that it is clear they depend upon one
principle without knowing it, and conspire to one end without
willing it. How should this raise his mind in the just praises of
the Maker?

The true causes why the Creator is not duly acknowledged and
honoured for his works, are either ignorance, or a guilty neglect
and inobservance of them.

1. Ignorance in the composure of the world, and of the several
beings in it. A philosopher asked by one what advantage the
instructions of philosophy would be to his son? Replied, if no
other, yet that when he is a spectator in the theatre one stone
shall not sit upon another. An ignorant person encompassed
with all the varieties of nature, wherein omniscient skill appears,
\is insensible as a stone carved into the shape of a man. Nay,
the most leamned professors know little more than the several
kinds of things, and the causes and manner of some particular
effects. How often are they forced to take refuge in occult qua-
lities when pressed with difficulties? Or only assign universal
causes of things, and sometimes the same for operations extreme-
ly contrary? How many mysteries of nature are still veiled and
hid in -those deep recesses where we can go only in the dark ?
How much remains undiscovered that is truly wonderful in the
works of God? They are the objects of the eye and mind; but
what is visible to the eye is least worthy of admiration. From
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hence the value of the works, and the glory of the author, is
much lessened. Besides, the rational pleasure of the mind is
lost by not discerning the wise order that is infallibly observed
in universal nature. It is not the viewing a musical instrument,
the variety of the parts, and of the strings in their size and
length, that produces delight, but hearing the harmonious and
pleasant diversity of their sounds contempered by the proportion
of numbers. Thus it is not the sight of the mere outward frame
of things, but the understanding the intellectual music that
springs from the just laws of nature, whereby they are perfectly
tuned, and the conspiring harmony of so many mixed parts
without the least harsh discord, that ravishes the soul with true
pleasure.

2. 'The inobservance of man is another cause why the great
Creator is not magnified for all his works. If we did consider
the least, even one of those * unius puncti animalia, a flea or
mite, we should find what is admirable in that scarce visible
atom of matter. But the 1 novelty, not the excellence of things,
draws our thoughts. The greatest works in nature that are not
miracles, only because common and usual, are passed by with a
careless eye. Their continual presence is not moving, but les-
sens our regard and attention. The I naturalist observed it to
be one of the solemn follies of men, to value medicines not for
their virtue, but the country where they grow, the climate from
whence they come ; if they have a barbarous name, they are re-
puted to have a mysterious efficacy, and those plants are neg-
lected as unprofitable, that are natives of their own soil. The
rarity is esteemed more than the merit of things. It is a greater
wonder to give light to the sun, than to restore it to the blind,
yet its daily presence does not affect us. If a chemist should ex-
tract a liquor of such an extraordinary virtue, that by pouring a

N ¢ Tertullian,

+Assidaitate quotidiana, & consuetudine oculorum assuescunt animi, neq;
admirantur neq ; requirunt rationes earum rerum quas semper vident. Quasi
novitas magis quam magnitudo rerum debeat ad exquirendas causas excitare,
Cic, c. 2. de nat. Deor.

1 4dreadiaatq; India medendo sstimatur, ulteriusq; parvo medicina a ru-
bre mari imputatur, cum remedia vera pauperrimus quisque ceenet, nam si ex
horto petatur aut herba, aut frutex queeratur, nolla artium vilior fiet. Plin.
n. ”o
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few drops of it on the dust, a body should be formed, animated,

and move, would any one be induced to believe it without the-
testimony of his own eyes, and would it not be a surprising won-

der? Yet innumerable living creatures spring from the dust by

the falling of rain, and few think it worthy of observation. The

raising a dead body to life would astonish us, but we are unaf--
fected that every day so many living men are born. Yet, if we

consider things aright, the secret forming a body in the womb is

an equal prodigy of power, and as truly marvellous, as the re-

storing the vital congruities to a carcass, that prepare it for the

reception of the soul. What more deserves serious reflection,

than that from the same indistinct seed, so many and such vari-

ous parts in their substance, figure and qualities should proceed ?

hard and dry for the bones, liquid for the humours, moist and

soft for the flesh, tenacious for the nerves, perforated for the ar-

teries and veins, hot for the liver and heart, cold for the brain,

transparent for the eyes? How should it raise our wonder that

that matter which in itself is simple and equal, in God’s hand is

capable of such admirable art ? # But the constant sight of living

productions causes our neglect, and deprives him of his just

honour. Thus, that from almost an invisible seed weak and
tender, should spring a great tree of that strength as to resist the

fury of the winds, what miraculous virtue is requisite? The en-

lightened observing mind ascends from nature to God, whose in-

strument it is, and with deliberate admiration praises him for his

excellent works.

II. The most humble fear is a necessary duty from man to the
majesty and power of the Creator. A barren admiration cf his
omnipotent art in his works is not sufficient, but it must be joined
with awful respects of his excellent greatness. He has the right,
and to him is due the reverence and homage of universal King.
With what solemnity and composedness of spirit should we ap-
proach the divine presence? What a jealous watch ought to he
placed over our hearts in all our addresses to him, lest by care-
lessness and inadvertency we should disparage his excellencies ?
To think of him without reverence is a profanation. ¢ The Lord
is a great God, and a great King above all gods;” and from

# Magni artificirest, clausisse totum in exiguo; Sew,  Naturse miraculo
est tam parvo gigni arbores, Plin.
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hence the necessary consequence is, “ O come let us worship,
and fall down, and kneel before the Lord our Maker.”” What-
ever is glorious, is in him in the most excellent degrees of perfec-
tion. The world, with innumerable variety of creatures, is but a
drop compared to his transcendent greatness: and what part is
man of that drop? as nothing. Time is but a point of his eter-
nity, dominion but a shadow of his sovereignty. It is the most
natural duty of man to ¢ walk humbly with his God,” and to
fear above all things to displease him. The whole creation, even
the insensible part, and that seems least subject to a rule and law,
and least conducted by reason, obey his will. What is more vola-
tile and rash than the winds? yet they do not breathe but by his
command. What is more fierce and impetuous than the sea?
yet it does not transgress his order. When it threatens to over-
run the whole earth, the weak sand stops its foaming rage, and
it retires, respecting the bounds set by the Creator. What then
will be our guilt, if we are regardless of his majesty and autho-
rity, who are enlightened with reason to understand his will,
when the most rebellious and unteachable things in nature readily
and constantly obey him? He is present every where, the whole
compass of heaven and earth is but an inch of his immensity ;
he sees all, observes all, is more intimate with our hearts than
we are ourselves; and dare men trample on his laws before his
face? Who can by resistance or flight escape from punishment
that offends him? He can bind the most stubborn enemies
“ hands and feet; and cast them into utter darkness.” As he
made all things by the mere act of his will, so without the least
strain of his power he can destroy them! What does not a
mortal man arrogate to appear terrible, and make his will to be
obeyed, when he has but power to take away this short natural
life? The proud king of Babylon commanded the numerous
nations under his empire, to prostrate themselves like brutes in
the lowest adoration of the image he set up ; and when the three
Hebrew young men refused to give divine honour to it, he threat-
ened, “ If ye worship not, ye shall be cast the same hour into
the midst of a burning fiery furnace ; and who is that God that
shall deliver you out of my hands?” This is the language of a
man (poor dust!) that can heat a furnace with fire, and has a
squadron of soldiers ready upon the least intimation of his plea-
sureto throw into it any that disobeyed, as if no power either in
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heaven or carth could rescue them from him. It was impious
folly in him that thus spake: but God can give order to death
to seize on the stoutest rebel, and cast him into an eternal fur-
nace, and say in truth, Who shall deliver out of my hands?
His power reaches beyond the grave. Tiberius intending to put
to death by slow and exquisite torments one who killed himself,
cried out in a rage, “ Carnulius has made an escape from me.” *
But no sinner can by dying escape God’s justice, for death itself
takes the condemned, and delivers them to endless torments.
There are no degrees of fear can be equal to this cause, the
wrath of the great Creator. Is there any pleasure of sin so sweet,
but this, if considered, would make it to be as poison or gall to
the taste? Is any joy so predominant but this would instantly
make it die in the carnal heart? The due apprehension of al-
mighty anger is sufficient to subdue the most vicious insuperable
passions that_so violently transport to sin. But O astonishing
stupidity! The most of men without fear provoke the tiving
God, as if he were like the idols of the heathens, a dead stock
or stone, insensible and powerless, so that the spiders made their
webs on the beard of Jupiter, and the birds their nests in his
thunder. Where is their reason, where is their self-love, to
challenge so dreadful an adversary, who is able in the very act
of sin to strike them with death temporal and eternal? ¢ Con-
sider this ye that forget God, lest he tear you in pieces, and there
is none to deliver.” \

I{1. Love and obedience in the highest degree are due to the
Author of our beings, and all things for our use and ‘profit.
‘What metion is more according the laws of nature than that love
should answer love ; and so far as the one descends in benefits,
the other should ascend in thankfulness? If we consider the
first and fundamental benefit with all its circumstances, in the
pure order of nature; that we are men consisting of a rational
soul, and a body admirably prepared for its convenient habita-
tion, and in this regard the most wonderful work of God; cana
human breast be so hard and flinty as not to be softened and made
receptive of impressions by this effect of his goodness? Is it
possible that any one should be of such a stupid savage temper,
8o void of all humanity, nay, of the sentiments of the lower nas

® Carnulius me evasit,  Suet,
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tAte pova benignitate is honos amicis tuis habitus est, qui totus esset illo-
rum ‘quibus deferebatar, nihilque ad te redundaret nisi dandi voluptsis.

D
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he not then worthy of all our thoughts, all our affections, for
his most free and admirable favours? If there be but a spark of
reason, we must judge that the immense liberality of God to us,
without respect to his own interest, is so far from lessening, that
it increases our duty to correspond in all possible thankfulness.

Counsider further, that which adds to the greatness of the gifts
we receive, is * the greatness of the giver. The price of a be-
nefit rises in proportion to the worth of the person that bestows
it. A small gift from a great hand, may be justly preferred be-
fore a richer from a less estimable donor. Now if we consider
that the glorious God (in comparison of whom the greatest kings
are but vain shadows of majesty) has made a world full of eo
many.and so excellent creatures for our refreshment, that- our
being on earth may not be tedious in the short space of our
journey to heaven, will it not overcome us with an excess of
wopder and affection ;. and cause us to b;eak forth, “« What is
man that, thou art mindful of him, and the son of man that thou
visitest him? Thou madest him a little lower than the angels,
and hast crowned him with glory and honour; thou madest him
to have dominion gver the works of thy hands, thou hast put, all
things under his feet,” -

Asnd as our most ardent love, 3o entire obedience as the mae-
parable effect of it, is due to the Creator, both in active service
for his glory, and an absolute resignation to his will. The
strongest title to acquire dominion acgording to the law of nature,
is that of the cause to'the effect. The mmd cannot rebel against
the light of this principle. It is most- just therefore we should
employ all our powers, even from the early rise of reason to the
setting point of life, wholly in his service from whom we received
them. It is an excellent representation of St.+ Austin; if a -
sculptor, after- his fashioning a piece of marble in a human
figure, could inspire it with life and sense, and give it. motion,
-and uniderstanding, and speech, can it be imagined but the firsg
act of it would be to prostrate itself at the feet of the maker, in
subjection and thankfulness, and to offer what.ever it is, and can

* Illa quanto gratiora sunt, quantoque in partem interiorem animi de-
scenduiit cum delectat cogitantem magis a quo, quam quid accepem. Sc;wc.
de benefic. lid. 1.

"4+ Sicut dedit figuram, cor daret, & spiraculum vite, Ser. de vers, Dome l
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do, as homage to him? The almxghty hand of God formed our
bodxw, he breathed into us the spirit of life; and should not the.
power of love constrain us to live wholly according to his will?
Methinks nothing should be pleasing to us ‘but as .we meke it
tributary to him. If we only regard him as our Creatar, that
one quality should for ever engage us to fidelity in his service,
zeal for his interest, obedience to his laws, and an inviolable re-
spect for his honpur.  And this duty binds us the more strongly,
because as God made the world for man’s profit, so he made man
for his own glory. And what the load-stone is to the steel,. or
the sensible good to the appetite, the same attractive is the end
w0 the mtclhgmt nature. And the higher the end is, and the’
more the mind is fitted to understand its excellence, the more
Powe;ﬁﬂly:t should excite the faculties, in parsuit of it according
to the;ruztermost capacity. . New what horrid unthankfulness is
tttobe msensable ‘of the infinite debt we owe to God? What
dmloyalty to pervert his favours, to shght his commands, and
cross the end of our creation? The serious consxderatnon that
God ‘has given us such a noble nature, capable to know, love,
serve and enjoy him, and that we have so little improved our
faculties for these. excellent ends, should put ws into two con-
trary excesses of spirit, the one of joy; for his unspeakable good-
ness, the other of confusion, for our most unworthy neglect of it.’
Our duty and our disobedience have the same measure. The
goodness ‘and bounty of our great benefactor regulates the one
and the other. The more we have received from him, the more
we are engaged to him, and the more we are engaged, the more
guilty and worthy of punishment will our neglect be. . Among
men an ungrateful perfidious person is an object of horror; and
fuvours abused become motives of -hatred. To employ our facul-
ties rational or sensitive to the disgervice of our Maker, is the
same kind of villany, though of incomparably greater guilt, both
in respect -of the object and degree ; as if a traitor should turn
the very same weapons against his prince, that he received from
him for his defence. To turn his benefits into occasions of sin,
and by the same things to dishonour him by which we should
glonfy him, is extreme perverdeness. In this, unthankful man
imitates the earth from whence he was taken: for that makes
uge of the heat of the sun:to send up vapours that obscure the
beams of light he communicates toit. This is to despise the
D 2
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divime majesty, power, wisdom, goodness, that are united, and
so eminently appear in his works, and will provoke his severe
vengeance. Let us therefore every day revive the sense of our
obligations, and by intense thoughts kindle the affections of love
and reverence, of praise and thankfulness, that in them, as
flames ascending from an altar, we may ¢ offer ourselves a holy
living sacrifice, which is our reasonable service.,” Our all is due
to him, whatever we are, whatever we have, our bodies, our
souls, our time and eternity.

And an humble resignation to his will in all things is the es-
sential duty of his creatures. It is true that upon the account of
his. wisdom and power, it becomes us with the most respectful
submission to yield ourselves to his pleasure Authority and dig-
mty nammlly result from their union in a person. Therefore it
" is supreme in him who possesses them in their greatest excel-
lence, When God himself speaks to Job of his transcendent
majesty, and of his right to dnspose of men according to his will ;
he produces his works as the conspleuous testimonies of his great
power and: e\qmsne wisdorti ¢ but the reason of' our submission
will be mote. convmcmg if we remember that God has an abso-
lute unalienable pi'opnety in us, and all that we enjoy; for our
being and comforts are the liberal gifts of his hand. If theréfore
he shall please to take away any of his favours, even life itself,
though.not to exchange it for a life infinitely better, it would be'
the mest unnatural rebellion to fesist the dispositions of his pro-
vidente, the most vile unthankfulness, to be stormy-and passion-
ate, or td consent to any secret murmuring and discontent in the
heart, .as if our own were taken from us, either unseasonably or
unjusty. - And though our troubles immediately _proceed from
second matural causes, yet according to right reason, we must
esteem. them but as instruments of his invisible hand, and go-
verned by his counsel, in order' to ‘such effects, and in the time
he pleases. It is dur daty; even in the saddest circumstances,
with an entire readiness of mind, and conformity of desires, to
say to our Maker, Thy will be done.

IV, Trust’ and reliance on God is our duty end plivxlege.'
Every being has a necessary dependance on him * for' its subsist-
euce; but man of all the visible creatures is' only capable of
affianee in him, by reflecting upon his own impoterice, and by
considering the perfections of the Creator, that render him the
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proper object of trust. It is the incommunicable honour of the
Deity, to be acknowledged and regarded as the supporter of all
things. To put confidence in ourselves, in- the advantages of
body or mind or estate, as if we were the architects of our.own
felicity, is a sacrilegious usurpation. Yet vain man ‘foments a
secret pride and high opinion of himself, as if by his' own pru-
dence and ‘ conduct he might acquire an happiness, - till - experi-
ence confutes “his pleasing but pernicious error. The truth isj
were there no God, whose powerful providence governs all things, -
and has a special care and respect of man, he were of all creas
tures the most miserable. So.that besides the wickedness, we
may clearly discover the folly of atheism, that deprives man of
kis chiefest comfort at all times, and his only comfort in the
greatest exigences. For in this mutable state he is liable to so
many disasters and wretched accidents, that none can have an
assurance of prosperity one day. How frail and uncertain is life
the foundation of all temporal enjoyments? It depends apon 0
many things, that it is admirable it subsists for a little time:.
The least vessel in the body that breaks or is stopped, interrupt-
ing the course of the blood and -humours, ruins its economy,
Sometimes in its vigorous consistence, when most distant from
sickness it is nearest to death. A little eruption of blood in the
brain is sufficient to stop the passages of the spirits, and deprive
it of motion and life. And the changes of things without us,
are so various and frequent, so great and sudden, that it is an
excess of folly, a dangerous rest to be secure in the enjoyment of
them. The same person sometimes affords an example of the
greatest prosperity, and of greater misery in the space of a few
hours. Henry the fourth of France, in the midst of the triumphs
of peace, was by a blow from a sacrilegious hand dispatched in
his coach, and his bloody corpse forsaken by his servants, ex-
posed to the view wof all; so that as the * historian observes,
there was but a moment between the adorations and oblivion of
that great prince. ¢ All flesh is grass, and the glory of it as the
flower of the gnss Whatever disguises its imperfections, and
gives it lustre, is but superﬁcnal like the colour and ornament of
a flower, whose matter is only a little dust and water, and is as
weak and fading. Who then can possess these things without a

* Mazerays
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just jealousy, lest they should slip away, or be ravished from him
. by violence? And in this respect man is most unhappy; for be-
sides the affliction of present evils, reason, that separates him
from other.creatures, and exalts him above them, is the fatal in-
strument of his trouble by the prevision of future evils. Igno-
rance of future miseries is privilege, when knowledge is ineffec~
tual to preveut them. Unseen evils are swallowed whole, but
by an apprehensive imagination are tasted in all their bitterness,
By forethoughts we run to meet them before they are come, and
feel them before they are truly sensible. This was the reason of
that complaint in the * poet, seeing the prognostics of misery
many years before it arrived,

Sit subitum quodeunque paras, sit ceca. futuri
Mens hominis fati, liceat sperare timenti.

Let the evils thou preparest surprise us, let us not be tormented
by an unhappy expectation of them, let the success of future
things be concealed from our sight, let it be permitted to usto
hope in the midst of our fears.

Indeed God has mercifully hid the most of future events from
human guriosity. For as on the one side by the view of great
prosperity, man would be tempted to an excess of pride and joy,
8o on the other (as we are more sensibly touched with pain than
pleasure) if when he begins to use his reason and apprehensive
faculty, by a secret of opties he should have in one sight pre-
sented all the afflictions that should befal him in the world, how
languishing would his Jife be? This would keep him on a per-
petual rack, and make him suffer together and at all times, what
shall be endured separately and but once, But though the most
of future things lie in obscurity, yet often we have sad intima-’
tions of approaching evils that awaken owr fears. Nay, how
many tempests and shipwrecks do men suffer in terra firma, from
the suspicion of calamities that shall never be? Imaginary evils
operate as if real, and produce substantial griefs. Now how can
such an infirm and jealous creature, in the midst of things that
are every minute subject to the laws of mutability, be without
inward trouble? What can give him repose and tranquillity in

+ & Lucan.
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his best condition, but an assurance that nothing can befal him
but according to the wise counsel and gracious will of God?
And in extreme afflictions, in the last agonies, when no human
things can afford relief, when our dearest friends are not able to
comfort us, but are miserable in our miseries, what can bear up
our fainting hope but the divine power, a foundation that never
fails? What can allay our sorrows but the divine goodness ten-
derly inclined to suceour us? ¢ Our help is in the Lord who
made heaven and earth.” The creation is a visible monument
of his perfections. ¢ The Lord is a sun and a shield.” He is
all-sufficient to supply our wants, and satisfy our desjres. As
the sun gives life and joy to all the world, and if there were mil-
lions of more kinds of beings and of individuals in it, his light
and heat are sufficient for them all; so the divine goodness can
supply us with all good things, and ten thousand worlds more.
And his power can secure to us his favours, and prevent troubles;
or, which is more admirable, make them beneficial and ‘subser-
vient to our felicity. He is a sure refuge, an inviolable sanctu-
ary to which we may retire in all our straits. His omnipotence
is directed by unerring wisdom, and excited by infinite love, for
the good of those who faithfully obey him. An humble confi-
dence in him, frees us from anxieties, preserves a firm peaceful
temper in the midst of storms. This gives a superiority of spirits,
p true empire of mind over all outward things,

Rex est qui posuit metus,
Occurritque suo kibens
Fato, nec queritur mori:

What was the vain boast of philosophers, that by the power
of reason they could make all accidents to contribute to their
happiness, is the real privileges we obtain by a regular trust in
God, who directs and orders all events that happen for the ever-
lasting good of his servants. In the worst circumstances we may
rejoice in hope, in a certain and quiet expectation of a blessed
issue, In death itself we are more than conquerors, “ O Lord
of hosts, blessed is the man that trusts in thee.”
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